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AN IRRESISTIBLE INVITATION
IBAIAH 55:1-7

TRANSLATION:

1) Ho, every thirsty one,
come to the waters
and he who has no silver (money)
come, buy, and eat; and
come buy without money and without price wine and milk.
2) Why will you weigh money for (that which 18) not bread, and
your labor for (that which 1s) not satlety?
Rather hearken unto me
and you shall eat that which 1s truly good
and your soul shall enjoy itself in fatness.
3) Incline your ear and
come unto me;
hear so that your soul shall live and
I will make with you an everlasting covenant,
even the sure loyal love of David.
4) Lo, (as) a witness of nations I have glven him,
a chlef and commander of nations.
5) Lo, a nation (that) you know not you will call and
a nation (that) have not known you shall run unto you
for the sake of Yahweh your God and

for the Holy One of Israel



because he glorifiles you.

6) Seek Yahweh while he may be found,

Call upon him while he is near,

7) Let
the
let

the wicked forsake his way and
man of iniquity his thoughts, and
him return unto Yahweh

and he will have mercy on him,

to our God,

because he will multiply pardon.



ANALYSIS OF CLAUSES

Code:

All clauses are verbal.

gs-~-subject o--object
v--verb m--modifier (incl.
Vs. 1: .8/v/m Vs. 4: o/m/v
8/v o/m/(v)
v/(s) Vs, 5: o/m/v
v/(s) | o/n/v/n
v/(s) v/s
v/(s)/m/o Vs. 6: v/(8)/o/m
Vs. 2: v/o/m v/8/0/m
(v)/o/m Vs. T7: v/s/o
v/m/o  (v)/8/o
v/o v/(8s)/m
v/m/s8 v/(8)/0
Vs. 3: v/o (v)/(8)/m
v/o v/(8)/0
v/(8) |
v/8

adv.)



INTRODUCTION

The Last Chapters of Isalah

The last twenty-seven chapters of Iéaiah are a poem.
They are a Messlanlic Poem. Thelr ever-recurrent subject is
the coming Christ, the redemption of Israel, and the ultimate
consummatlon. The chapters are closeiy related to each other
in a well-knit unit and form the greatestMessianlc poem in
the Bible. They form three groups of nine chapters each, the
end of each group belng marked off by the same solemn refrain
of warning (48:22; 57:21; 66:24), The greates of all the 0. T.
passages concerning the atonement of Christ, Isalah 53, forms_
the middle chapter of the middle nine. At the very center of
this tremendous Messianlc poem God has put the Lamb.

In the first group of these nine chapters the supremacy
of Yahweh 1s emphaslized. In the second group it is the Servant
of Yahwehf In the third group the emphasis falls on the chal-
lenge of Yahweh. The passage under discussion lies in the
gsecond group. The Servant of Yahweh, as the personal Messlah-
Redeemer who was to come, 1s clearly seen in 52:13-53:12.
Springing from this, in chs. 54 and 55 we have the restoration
of the nation Israel and the reigning Christ as Davidic leader

and commander.



The Limited Context of the Passage

No doubt the lmmedlate application of this passage
is to the exlled natlion in Babylon. The captlves are sum-
moned from theilr vain attempts to find satisfaction in the
material prosperity reallzed in the exile, and to make thelr
only true blessedness theilr own by obedience to God's volce.
A8 18 evident from 55:2, Isalah sees wlth prophetic vision
that the Jews 1n Babylon have expended much money and time to
galiln prosperity and riches. Consequently there was the danger
that they would forsake Yahweh, would become too deeply rooted
in this forelign land, would follow the pagan gods, and refuse
to return to their homeland. |

The passage 1s to cheer them in their palnful captiviﬁy
by the prospect of what should yet occur under the Messlah who
was to come. The main thought 1s that the effect of the work
of the Redeemer would be to lay the foundation for a universal
and irresistible invitatlion for men to come and be saved. So
ample would be the merits of His death‘(gh. 53), 8o full and
universal the design of the atonement, so rich the provision
of mercy, that all might be lnvited to come and all might come

and partake of eternal life.



I. THE DIVINE INVITATION: COME (1-3)

Universal Call

vs. 1: "Ho, every thirsty one, come to the water, and he
who has no silver (money) come, buy, and eat; and come, buy
without money and without price wine and milk."

fhe > Y97] is designed to call attention to the sub-
Ject as one of importance. It 1ls more than a mere particle
of invitation which Luther translates as "wohlan'!", Gesenius
as "auf" and De Wette as "hal!" The particle is to be taken
in the usual and strict sense as expressing pity for the
exlles: Alas!--as in Zech. 2:10-11 (Alexander, p. 324-325).
. Yahweh expresses His sorrow for the unsatisfied thirst and
the tolilsome labor which falls to satisfy.

To the weary captives water, bread, wine, and mild
are offered. The first and third line 1lnvite the thirsty and
hungry to drink water and eat bread; the second and fourth
lines say that this can be accomplished without payment. Then
the fifth line adds wine and mllk as freely offered gifts.

The invitation here 1s made to all. "Every one" QEEE)
18 entreated to come. It is8 not made to a part. It is not
offered to the elect only, nor to the rich and noble alone
but to all. But needless to say, 1t 1s equally true that only
those wlll come who are truly thirsty and hungry and see their

need. Wine, water, bread, and milk are figurative representations
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of spiritual revival and nourlshment. Water, mllk, and wine
are all beverages of a simple civilization, differing in their
operation, but are all preclous to a thirsty palate. Water
revives, milk nourishes, and wine gladdens and inspires. Ex-
pressed i1s the idea of refreshment, nourlishment, and exhilaration

(Maclaren, p. 135).

To the Thirsty

When Yahweh summons the thirsty ones of Hls people to
come to the water, He must refer to something more than the
water to which the water carrlers in the East even today call:
"0 thirsty ones, wateri" X 2% 15 not properly a participle
(thirsting), but a verbal adjective (thirsty). The combina-
tion of the singular ;EEL (every one) with the plural verb
(come you) may be either an idiomatic licence, or intended to
extend the call to every indlvidual. The latter view is more
probable. Waters, floods, overflowlng streams, or showers are
often used 1n the Scripture to denote abundant blessings from
God and especlally the blessings which would exist under the
Messlah (Isa. 35:6; 43:20; 44:3).

God's invitation ever meets man's specific need. The
Lord accomodates His ministry to human necessity. When men are
thirsting for water He does not offer them sublime vieglons of
the future, or profound expositions of doctrine. This offer of

spiritual water and abundant blessings 1s made even today (Rev.



22:17).

To the Hungry

Three times in v. 1 :LEEL appears., It 1s used in the
sense of "come!" rather than "go." for the one spekalng pos-
seseés the things to which He invites. The second invitation
receives an addition to that of the first. Not only the
thirsty shall be satisfied who might have money, but also the
poor without money. They shall be filled. Theuj7;]€§ b7ugézl

is8 therefore a second subject of ):)? and a further identl-
fication of &7.:?3;5?? . The ) before 1\¥A& also may

consequently be translated "indeed." In the third invitation
.5 .
with 197, 1PO81 7w 157, a third subject is found, name-

ly that of hunger and its correlate, bread.

The poor, those who would be unable to purchase sal-
vation if 1t were sold--those who are without money--are ex-
horted to come, buy, eat. (The imperatives are pléced first
and in immedlate successlon to ehphasize the magnitute of the
offer). The imperatlive l?i‘_”_ comes from j__g»_\i_/ which properly
means "to break," "break in pileces," then to purchase grain
or food, as that which 1s broken in a mill (Gesenius, p. 803).
The word 1s used in this sense only here in Isaiah but 1s

found in Gen. 41:57; 42:25.

To the Needy

Actually, the thirsty, the hungry, and the needy are
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one and the same group addressed. Each phrase only heightens

the liberality of the glver and the graclousness of the gift.
These needy persons are to come, buy, and eat without money
and without price. ’'TID 1s a "price, hire," as that which
is placed in front of one, "presénted, offered" (BDB, p. 564).
This last clase enlarges on the first two 1in pointing
out the greatness of the gift. This can be seen in (a) the
rare use ofgfgﬁz wlth the predicates as an objectlive unconditi-
onal negation, thus, "non-money," "non-price." It 1s seen
(b) in the repetition of synonyms: money, price; and (c) and in
the reference to the object of the bying as "wine and milk.,"
There seems to be an 1lncongruity in the invitation to
buy without money and wilthout price. But this apparent contra-
diction was intended by the writer to express in the strongest
manner the gratultous nature of the purchase. Wine and milk
are combined, either as necessitlies or luxurles, by Jacob in
Gen. 49:12., They are mentioned together in Cant. 5:1: "I have
drunk my wine with my milk." Milk is the wine of infancy and
wine 1s the milk of maturity (Lange, p. 640). Consequently,
not only the necessary (water) but the most costly, most preci-
ous satisfactlion 18 glven to the one who desires it (wine).
It 1s interesting to notlice the significance of these two re-
freshments.

>
Wine.--\1.i was commonly used in feasts and indeed was

an article of common drink. Here it l1ls emblematic of the
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blessings of salvation. Wine 1s usually spoken of as that
which exhllarates or makes glad the heﬁrt (Jud. 9:13; II Sam.
13:28; Ps. 104:15) and 1t 1s possible that the lmage here may
be designed specifically to denote that the blessings of sal-
vation make men happy, or dlssipate the sorrows of life, and
cheer men in their troubles and woes.

Milk.-- - 20 in the Scriptures denotes that which

nourishes or is nutritious (Deut. 32:14; Jud. 4:1; 5:25; Isa.
7:22; I Cor. 9:7). It is mentloned with honey in Cant. 4:11:
"Honey and milk are under my tongue." The sense here 1is thét
the blessings of the gospel are fitted to nourish and support
the soul as well as make it glad and cheerful.

This, then, 1s the universal call by Yahweh, extended
to both rich and poor. Yahweh offers the blessings of salvation

to all. Men need merely come and take.

Unprofitable Commodlities

Vs. 2: "Why will you weilgh money for (that which is) not bread,
and your labor for (that which is) not satieﬁy? Rather hearken
unto me and you shall eat that which 1s truly good and your soul
shall enjoy itself in fatness."

Next, the gratuitous blessings are contrasted with the
costly and unprofitable attempts of mankind to galn the same
endnin another way. They dld not refuse food, nelither were they

unwilling to buy 1it, but they mistook for 1t that which was not
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nourishing and satisfylng.

Spiritual Famine

Vs. 2a: "Why will you weigh silver for (that which 18) not
bread, and your labor for (that which is) not satiety?"

Before money was colned, the preclous metasls were
welghed, and hence, to make a payment ls represented as weigh-
ing out silver. In this passage 1t 18 a poetic expression for
paying, since in ordinary l1life undoubtedly coins were used at
that time and the welghling was made only for larger payments
and in trading with foreigners (Duhm, p. 385). They spend

their money for tlTjE—QCV?, "not-bread." Such a negative

expression Jolned by the use of j{Z may have a various anti-
thesls, according to the context; a superius or inferius may
be its antithesis. Thus in 10:15 [X X7 1s to be taken as
"not-wood but something much higher." Isalah gives here in

v. 2 an evangelical statement of the free grace of God, of
whose meaning and long range he was probably not completely
aware. Not En? nor Ei’)? ("labor, toll" here probably the
product of labor, riches, wealth; Isa. 45:14) cannot quench
the spiritual famine, do not give Tli-;HV; "satiety, fulness,
satisfaction.”" Legal works to not satisfy or bring peace.
They do not procure our wedding garment but only our own clothes
with which one will be cast out (Matth. 12:12-13). What truly

satisfles the soul comes from above and, not beihg of an
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earthly nature, may be had even by one who 1s the most desti-

tute of earthly thlngs.

Spiritual Food

Vs. 2b: ". . . rather hearken unto me and you shall eat that

"

which 1s truly good. . .
The imperative 1YY rollowed by the infinitive abso-
lute may variously be expressed in English as denoting "to hear
diligently, attentively, by all means, or to purpose." .Perhaps
the best translation would be "rather hearken unto me." 1In
these words 1ls indlicated the wéy to true satlisfaction. It is
the path of obedlience by faith, for E@!ﬁiincludes the ldea of
comprehending (Ps. 19:4), obeying (Ps. 18:45), giving attention
o (Isa. 46:3). 1Isaiah cannot mean the hearing with the out-
ward ear, for Yahweh would not be satlsfied with that.
The second imperative, q$38\, which is connected with
the first by a |, 1s predictive (cf. 36:16; 45:22--Edel, p. 132):
"Obey my wors and trust my promises and you shall eat that which
is truly good." The ;Li&l l1s emphatlc, meanling that which is
truly good, in opposition to the non-bread; which seemed to
satisfy but did not. The prophet returns to the image of the
former verse. Thelr only prerequislte 1s to listen obediently

and their spliritual hunger shall be satisfied.

Spiritual Fulness

Vs. 2c: ". . . and let your soul delight itself in fatness, . ."
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The third verb, A3JYJIT | because i1t is in the

third person, is a jussive. (Feldmann, p. 183). _llfL means

to live softly and delicately and in the Hithpael stem "to
delight oneself, be glad in anything," used even of sexual
pleasure (Geeenius, p. 641). The term Zsp --"soul" may have
been used to show that the hunger and food refefred to are not
bodily but spiritual (Alexander, p. 525), but Feldmann 1is
probably correct when _he takes V7£34? as the organ with which
man enjoys things. ;ule is fatness, abundance, luxuriance,
here passing over into the filguratlive use of spiritual bles-
sings (BDB, p. 206). Fat, by’a figure common to all languages,
is8 put for richness both of food and soil ("fat of the land"
etc.; 5:1; Ps. 36:9; 63:6; Job 36:16). The spiritual blessings
of the Messlanic Kingdom are richer daintlies than any that this
world has to offer. The soul that obtains them "delights" in

them and is satisfied with them (Ps. 17:15).

Underscored Commands

Vs, }a:l "Incline your ear and come unto me; hear so that your
soul shall live. . ."

A serles of three commands underscores the same offer
Yahweh made in vs. 2. It 1s evident from this that the preceding
two verses cannot have reference to literal food or bodily sub-

slstence.
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Attention: Incline

021X 1Y), fThe first command is that for

paylng attentlon. jl&ll actually means "to stretch out or
extent" but in the Niphal 1is also used of inclining down-
worads, especlally of the ear (Jer. T:24,26; 11:8 etc.) The
plcture of the command then 1s clear: "Get yoﬁr ear 1ln such
a position that you can hear." A decided effort is implied.

Yahweh says: "Pay attention!i"

Appropriation: Come

Duhm (p. 385) takes this clause to read, "go to me"
because the LXX has the translation of D)1 1R 157 put

as in v. 1, it can well be taken again as '"come to me," for
i1t 1s God who possesses the spliritual blessings which are of-
fered. And any who come may appropriate them. God 1s not

satisfled with Jjust one invitation.

Application: Hear

"Hear so that your soul shall live." Here again the
word udg]g neceésarily suggests the thought of spiritual 1life
and thls sense 1s admltted here by Kimchl and Abarbend. Nelther
of the animal 1ife nor of the appetite could it be sald that
it should live (Alexander, p. 326). Hearing God's commands
and promises, obeying them, brings life. The | can be taken

as that ,of logical sequence or result: "so that." The
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abbreviated form )TjJﬁ glves the future an lmperatlive sense.

Unconditional Covenant

Vg. 3b: ". . . and I will make with you an everlasting cove-

nant, even the sure loyal love of David."

Its Confirmation

The salvation and blesslng whlich Yahweh brings is en-
compassed in an eternal covenant. Nothlng 1s required on the
part of Israel but hearing and coming and takling. The covenant
is made in this case by a hlgher person in relation to a lower.
This can be seen by the technical use of J1 1D with the dative
instead of with the customary Eﬁi. The covenant has a twofold
aspect. It is a promise 1n which the promlser binds himself
with all the force of a covenant (as in 61:8; cf. II Chron.
7:18) and 1t 1ncludes the idea of a spontaneous offer (as in

Ez. 34:2), seen in "the sure loyal love of David" (Delitzsch,

p. 326).

Its Content

d
The 1P XITN TI1T >TON 1s an expression appended, as

the closer specliflicatlon of the object, to the 1dea of offering
or vouchsafing implied in the expression "I will make with you
an everlasting covenant." Because of the promlsary nature of
the covenant, one may legitimately translate "I will grant you."

It cannot be doubted that v. 3b rests on II Sam. T7:11ff.
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In the future God will make good the solemn promiges which
He made to David. The transaction referred to here 1s that

which is celebrated in Ps. 89:2-4:

For I have sald, Mercy shall be bullt up forever;

Thy faithfulness wilt thou establish ln the very heavens.
I have made a covenant with my chosen,

I have sworn unto David my servant:

Thy seed will I establish for ever,

And build up thy throne to all generations. Selah.

The promises made to David included that the Messiah
should by of hls seed, and slt on his throne, and establish
an everlasting kingdom (Ps. 89:2-5; 19-32), and triumph over
death and hell (Ps. 16:9-10), and give peace and happlness to
Israel (Ps. 132:15-18).

‘ The promises to David are calledIB}ID, "sure ones,"
(Niphal participle) i.e. sure to be accomplished; or it might

be rendered falthful, credible, or trusted. > TO T ,a stative

construct plural of ‘T:?T?, properly means kindness, good will,
pity, compassion; then goodness, mercy, grace. Perhaps the term
"loyal love" would be the best translation. The word order puts
emphasis on the j}g{g. Those that follow the invitation shall

have a part in the blessings of the Millennium.

Its Continuation

The whole expression denotes that the covenant made
with David promised great favors and was not to be abrogated,
but was to be perpetual. With all who embraced the Messlah,

‘ God would enter into such an unchanging and unwavering covenant--
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a covenant promisling mercy and one who was not to be revoked.
The perpetulty of ths covenant is based on its unconditional
nature, the veracity of God, the solemn and repeated promise
by God, and the eXpreés statement that the covenant would be
23213’. Its final fulfillment will be, as the following verses
indicate, in the Millennlum.



II. _THE DIVINE INDIVIDUAL: CHRIST (4-5)

His Unequlvocal Identification

Vs. 4: "Lo, (as) a witness of nations I have given him, a
chief and commander of nations."

By ordinary rules of grammar, the pronominal suffix
of ‘ijjj? (have given him) should refer to David; and so
the passage 18 understood by Gesenlus, Maurer, Hitzlg, kwald,
Knobel, Delitzsch, and Cheyne. But, as Isalah frequently sets
aslde ordinary rules of grammar, and as the position of the
person here spoken of seems too high for the historical David,
a large number of commentators, including Vitringa, Michaelis,
Dathe, Rosenmilller, and Umbreilt consider that the Messiah is
.1ntended (Spence and Exell, p. 329-330).

That indeed Christ i1s in vlew 1s seen by various fac-
tors., For one thing, the name David in v, 3 suggests Christ
and in passages like Ez. 34:23-24; 37:24-25; Jer. 30:9; Hos.
3:5, David 1s named but the reference is clearly to Christ.
Further, thé inter jection 111 has reference not to a past
event but to one of elther present or future. The lj} at the

beginning of the next verse undoubtedly relates to the future

and the change would be abrupt and the meaning obscure if v, 4
refers to David and the Y Il were to be taken as past. Finally,
David could not with truth be so emphatically styled the chief

or leader of the nations. The foreign nations which he
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subdued did not constitute the maliln part of his kingdom and

the Scriptures always represent him as a theocratic king.

His Unsurpassable Administration

The emphasis in v. 4 1s on the natlons (YD)T?)EQ from
Eji) which are repeated without change of form. The essentlal
meaning 1s the same as that of ch. 49:6. Messlah was sent as
the Savior not only of the Jews but also of the Gentiles. His

relation to the latter 1ls expressed by three terms.

Aé a Witness

In prophetic anticipation lsalah sees Christ as an :Ez
to the nations. This word has recs1ived various renderings.
Rosenmliller translates it "monitor"--one whose office it was
publicly to admonish or reprove others in the presence of wit-

nesses. Jerome renders 1t "a witness." The ILXX renders it

"a testimony," (/uafrt&/u<9v); the Chaldee, "a prince" (;L:l).
The Hebrew word :Lﬁ meaga properly a witness (Prov. 10:5-9),
then testimony, witness borne (Ex. 20:13; Deut. 5:17), also,
according to Gesenlus, a prince, chief, legislator, commander.
He adds the note that the common meaning "witness" can well be
included in the above titles (p. 607). BDB makes 1t."w1tnesa,"
from reilterating, hence emphatically affirming (p. 729). The
parallelism requires this sense--as one whorstood forth to bear

solemn testlmony in regard to God--to Hls law, and claims and

plans; and one who was therefore designated to be the instructor,
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gulde, and teacher of men. He 1s the great appolnted wit-
ness for God, and thus He sustalns the relatlon of the in-
structor and monitor of mankind (Barnes, p. 488).

Christ 1s that witness. He witnesses to the truth
(Jn. 18:37); He witnesses agalnst sinners (Mal. 3:5); and
before Pilate witnessed a good confession (I Tim 6:13). The
same office 1is ascribed to Christ in Rev. 135 and 3:14, As
this witness, Christ carries out to the Gentlles the same
gospel to whose belleving acceptance Israel was summoned in

VBB. 1"30

As a Leader

A ]:jjl is a prince, a leader, a ruler. It is a
general word comprehending even the royal dignity, as in I Sam.
2:16; 10:1; 13:14 etc. (Ggsenius, p. 531). It is clear that
]:gji (from :[li, "in front") 18 properly the one in front, the
foremost, and 18 therefore naturally used to signify a chlef
or leader. This title 1s expressly applied to the Messiah by
Daniel (9:27) and the corresponding titles o)rg' X<Jv and ofg)mxo’s
to Christ in the N. T. (Acts 3:15; Heb. 2:10; Rev, 1:5), con-
sldered both as an example and a leader. Undoubtedly the 1idea
of royalty 1s included, as the Chaldee equivalent “king" indi-

cates. Christ 1s leader and king.

As a Commander

111372 15 a Pual participle from the verb |11
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which means to command. The tltle may be consldered as equi-
valent elther to "preceptor" or "commander," both derivatives
from the verbs of the same meaniﬁg. Now as both meanings
agree with the two first titles respectlvely, there 1s no
reason why Tkﬁtét? cannot combine both offices in one. How-
ever, since ﬂ;ﬁg sometimes means to command in a military
sense, but never perhaps to teach or give lnstruction, the
idea of commander must predominate. This commander is the
Son of Psalm 2 who will rule the nations with a rod of iron.
In other words, the prophetic and regal aspects of the Suf-

fering Servant of ch. 53 are here brought together.

His Unhlindered Accesslbility

Vs. 5: "Lo, a nation (that) you know not you will call and a
nation (that) have not know you shall run unto you for the
sake of Yahweh your God and the Holy One of Israel, because he

glorifies you."

The Call Offered

The problem of this verse 1s whether the object of the
address 1s the Messlah or Israel. The most natural interpre-
tation 18, that after speaking of the Messiah, Yahweh now turns
to Him and addresses Him directly. If this be so, v. 4 could
not refer to David, who 1n that case would be subject of the
promises ages after hls decease. At the same time, the facili-

ty with which the words can be applied to elther the Messiah



22

or Israel, may be considered as confirmling the hypothesis
that although the Messliah is the maln subject of the verse,
Israel is not entirely excluded.

The interjectlon _ljl wants to direct the attention
of the reader to the prediction of the future which 1s about
to be made, namely the promise that the Gentiles should be
called by Messiah to the fellowship of the gospel. The con-
struction of the second :;El with two plural verbs shows it
to be collective. Thé prediction was fulfilled in part during
Messlah's first advent, but it will find its final fulfillment
during His Millennial reign. A people which He did not know,
with whom He had until now no covenant, He would call. It was
-a natlon that was strange to Yahweh and His laws, a nation that
had not been regarded as Hls own people. The call is not only
one of offering salvation but also a call to service (Job 19:16).
The phrase recalls the words of Ps. 18:44: "a people whom I
have not known shall serve me." Through His disciples Christ
called all nations to Himself (Matth. é8:19); but this will be
true in a much fuller sense 1n the Kingdom when Israel shall
fulfill its calling of beling a light to all the nations (Isa.
40:9 etc.).

The Call Obeyed

>N) is usually used of non-Israelites and the attri-

butive sentence limits the meaning solely to them (Feldmann,
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p. 185). The nations are called by Yahweh through Israel,
not so much as a master calls his servants but in the sense
that a glorified nation attracts another. Although during this
age this 1is not coming to pass, the Millennium anticipates an
effective call to all the nations.

The :12 is said to QEjTj; "to run" unto Christ. It
wlll be a voluntary, spontaneous, Jjoyous coming.

The cause for the coming.--God's kingdom will be en-

larged by the addition of the iil and Israel's glory will be
Increased "for the sake of Yahweh. . . because he has glori-
fied you." The D, then, introduces the cause. —ngﬁa is a
pausal form. The pronominal suffix 1s third masculine singular
instead of second feminine singular and has reference to Christ.
The Piel form of‘jﬁigi (peautiful, ornamented) means to adorn.
The apparent reason for the rushing of the nations to the Mes-
8lah 1s because of what Yahweh has done to Jesus Christ. He
has glorified Him, adorned Hlme, made Him so lovely that the
nations are irresistibly drawn to Him. This glory God the
Father bestowed upon His Son by raising Him from the dead and
exalting Him to a seat at Hls right hand in heaven (Acts 2:32-
35; 3:13-15; Jn. 17:1,5). During the Millennium the glory of
the Son of Man will no longer be concealed but fully revealed.

The cynosure at the comling.--The cynosure or center of

attraction of this Millennial scene 1s ?2\3972 VQTj??. The

AT
preposition 7’ before Verlv takes here, as often, the place
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of the preceding longer preposition ( 73279?3) (Duhm, p. 386).
Verse 5b 1s designated as the object ana goal of this running
hither. They come, not for Israel's sake, who brought them
the glorious news, but for the sake of Yahweh 1its God, and
not to Israel but to the Holy One of Israel, the Messlah. But
it i1is nevertheless a high and unique honor that Israel 1is
favored wlth belng the_instrument of calling the nations to
Yahweh. And the honor that Yahweh has for Israel has its own
roots just therein. For this reason it 1is DM P2 PY 11’7y

("high above all nation"--Deut. 4:6£f; 26:19; 28:1; II Sam.
7:23ff). "Salvation is of the Jews," (Jn. 4:22) and Israel 1is
also repeatedly called directly the "witness of Yahweh (43:10;
44:3)., The coming of the natlions is graphically described in'
Isaiah 60:9-10:

Surely the isles shall walt for me, and the ships of
Tarshish first, to bring thy sons from far, their silver
and their gold with them, for the name of Jehovah thy

God and for the Holy One of Israel, because he hath glo-
rified thee. And forelgners shall bulld up they walls,
and their kings shall minister unto thee: for in my wrath
I smote thee, but in my favor have I had mercy on thee.



III, THE DIVINE IMPERATIVE: CONVERSION (6-7)

Unhesitating Concern

Vs. 6: "Seek Yahweh whille he may be found, call upon him while
he 18 near."

The passage before us detalls some of the hindrances
or difficulties which actually oppose the "hearing" that the

Lord has demanded in vss. 2-3.

Seek -
Yahweﬁmimplores the people to seek Hlm, because the

the first diffliculty 1s that so many men are unable to make up

their minds to lay hold, i.e. to respond to the Lord's call,

énd on thelr side to desire and seek what offers itself to them.

Salvation 1s all of grace but 1t does not exclude human re-

sponsibility. The command 1s 1Y)77, which means "to seek,

enquire," but also denotes the applying oneself to anything,

to practice anything, and the Ethlopic equivalent is used of

compoaingAa'book sutdlously (Gesenlus, p. 206). Thus the word

signifles the obtalning of experimental knowledge and intimate

acqualntance.

As usual, the 3-, when jolned with the infinitive, 18 a
particle of time. By a sudden apostrophe Isalah now turns from
the Messliah to those whom He had come to save and exhorts them

to accept thls salvatlion unhesitatingly. They are to come now
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while there 1s time. Both this clause and the next one have

a note of urgency about 1t.

call

"Call upon him while he is near." :LijZ is the in-
finitive absolute of ;E:ﬁ;, meaning "to approach or come_near."
The Lord 1s not near and able to be found wlthout limitation.
The day of grace has limitatlions (Zeph. 2:2). At a certain
point the Lord withdraws. Biblical illustrations of this
abound. Esau reached a point where he found no more room for
repentance though he sought 1t with tears (Heb. 12:12). At
a certaln stage people can no more believe as those who have
slipped past the fateful "today" (cf. Heb. 3:7ff: 4:7 and the
‘parables of the invited guests of Lk. 14:17ff and the laborers
in the vineyard of Matth. 20:1ff).

This unhesitating concern for salvation is urged upon
not only the Jewlish exlles but the Jews and Gentliles of all
ages, since the comlng work of the Messiah 18 in view, That
work was so full and ample that an l1nvitation could be ex--
tended to all. '

It is implied in this passage (1) that men are ignorant
of God or unacquainted with Him; (2) that 1f men will abtain
His favor, 1t must be wanted and thought. God does not im-
pose Himself on men. (3) That the invitation should be made

to all since all are sinners; and (4) that the knowledge of
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God 1s of 1nestimable value. God's incessant Inviting and

urging could not be 1in regard to something worthless.

Unqualified Conversion

Vs, 7: "Let the wicked forsake his way and the man of iniquity
his thouéhts, and let him return unto Yahweh and he will have
mercy on him, and to our God, because he will multiply pardon.”
The second and foremost hindrance to bellieving is that
men cleave too much to evil., They love it too much and thelr
imagining and doing 1s directed to 1t. Hence the prophet com-
mands that the wicked first of all forsake his way and the man
of iniquity his thoughts. The similarity of this passage to

Prov. 6:12,18 is striking.

Repenting of Sins

Verse 7 expresses both sides of the L ETLZVOLX-~the
v
forsaking of sinful selfishness (Ta) and the return to God for
salvation (7b). The Jjussive BRVK from LT expresses a com-

mand (Greene, p. 320). With Y9 and [1& ¢ X individusl

sinners are in view, yet the address 1s make to all men since
all are such. 3:2;£-—"way"--is a common figure for the course
of l1life. What 1s meant 1s the evll way as Jeremiah calls it
(56:1)--a habitually sinful course. 12£§ 1s a negative ex-
presslion, strictly meaning non-existence or nonentity. In a
secondary moral sense 1t means the destlitution of all goodness-

which 1s put, by a common Hebrew idiom, for the existence of
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the very opposlte. The \IJQ\ &'\ 1s the man of unrighteous-

ness, or, as Hendewerk-translates, "der Mann der Missethat"
(Alexander, p. 330). The word 2 Q. 1B, translated thoughts,

is commonly employed, not to denote opinions, but designs or
purposes, in which sense 1t is Jolned 1n a parallel construction

with =Fﬂ:r, in order to express the whole drift of the character

and life.

Return to the Savior

This is the other slide of gerd&ogau the positive side:
a return to God. Man, in the Scriptures, 1s everywhere de-
scribed as having wandered away from the true God. The brodigal
son returned to his father's house; the man who loves sin
éhooses to remain at a distance from God. The return to God
1s encouraged with the expression WTTr?ﬁ --"our God." To the
Jew 1t would su;gest motives drawn from the covenant relation
of Yahweh to His people, whlle the Gentile would regard it as

an indirect assurance, thzt even he was not excluded from God's

mercy.

Undeserved Compasslion

Promlise of Mercy

There 1s a paramount encouragement that the:-sliinner -
should return to God. He will have mercy. With 1TIRT ) pe-
gins the apodosis containing the promise "then he will have

compassion on such a one." DT} speaks of tenderest affection,
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compassion; 1t denotes gratultous and soverelgn mercy.

Pronouncement of Pardon

>

The phrase N1eO? 11 A2 peans literally "he will

multiply to pardon." He will not pardon as 1f with niggard-
liness or reluctance, but will add pardon to pardon, foregive-
ness to forgiveness,. as wave chases over wave over the face
of the deep (Parker, p. 244). The words are not to be taken in
a general sense (Ps. 130:4,7; Neh. 9:17) but individually, and
to be translated in the future. T|L means "to pardon, for-
glve," with the primary 1idea of 1lifting up, lightness (Geseni-
us, p. 588). Thlis clause too 1s an apodisis, emphasizing the
absolute certailnty of forgiveness. The expliclt promise that
.He will abundantly forgive 1s founded on the natural and ob-
vious import of the terms and is lmperatively required by the
favorite law of parallel construction, 1n this case withYﬁttfjj.
A general promise of forglveness of sin upon repentance
and amendment of 1life was first glven to Israel through Solomon
(IT Chron. T7:14). The doctrine 1s largely preached by the
prophets but 1s nowhere more.distinctly and emphatically laid
down than here. God abounds in forgiveness. This 1s the con-
victlion of‘those who are pardoned; thils 1s the promise of
inestimable worth which is made to all who are willing to re-
turn to God. On the ground of this promise all may come to
Him; and none who come shall be sent away empty. "And let him

that heareth say, Come!" (Rev. 22:17).



CONCLUSION

Nowhere in the Bible 1s there found a passage
more replete with rich invitations than this; nor perhaps
is there anywhere to be found one of more exqulsite beauty.
While this preclous passage remains in the book of God no
sinner need despalr of salvation who 1s disposed to return
to Him: no one can plead that He is too poor, or too great
a slinner to be saved; no one can malntain successfully that
the provisions of mercy and pardon are limited in their
nature or applicabllity to any part of the race. It is im-
posslble to concelve of a language more unlversal than this
and while this stands in the Blble, the invitation may be
made to all, and should by made to all, and must by made to
all., The call of God, the concern of God, and the compassion
of God, when rightly understood by man, make this a truly

irresistible invitation.
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